
東吳大學九十七學年度碩士班研究生甄試入學招生考試試題 

                                                                        共 2 頁 第 1 頁 
系 
級 哲學系碩士班 考試 

時間 90 分鐘 
科 
目 哲學英文 本科 

總分 100 分 

壹、請閱讀下列三段文字，並回答文後所附之問題（以中文作答，第 1 及第 2 題 15 分，第 3 題 20 分）：
 

In Plato’s theory of knowledge, one of his concerns is to reject the position that would later be called 
empiricism. Empiricists claim that we derive all our knowledge from sense experience. However, Plato 
provides several reasons why we can never derive true knowledge from the data of the five senses. First, 
sense perception only gives us the world of constant change that Heraclitus described. In this realm we can 
never say with confidence what is true because it is always in flux. Hence, what is true at one time will 
become false at a later time. Furthermore, all claims about sensory world are relative to the perceiver. 
Similarly, our perceptions are relative to the circumstances. If we were limited to sense experience, then the 
relativism of Protagoras would be inescapable. I could say only what seems to be the case or how things 
appear to me and not what is definitely true. Hence, For Plato, the so-called knowledge gained from 
perception is too fleeting and ephemeral to take seriously. (提示：ephemeral: 短暫的) 
 
Please answer: 
1. What problems does Plato have with the view that knowledge is based on sense experience? 
 
 

One of the main concerns of Descartes’s Philosophy was to reconcile the scientific and religious views 
of the world. By dividing reality into completely separate territories, he was able to accomplish this goal. 
One part of reality is made up of physical substances. This can be studied by science and explained by 
mechanistic principles. This part of the universe is a giant, clocklike mechanism. All events in this realm are 
determined by the laws that physicists discover. Hence, we make observations, formulate physical laws, and 
make accurate predictions about physical events. Insofar as we are bodies, science can explain our physical 
motions. Another part of reality is made up of mental or spiritual substances. Our minds are free to think and 
will as we wish, because mental substances are not governed by mechanical laws. In this way, people have 
genuine free will.  
 
Please answer: 
2. How does Descartes reconcile mechanistic science with religion and human free will? 
 

 

    According to Descartes there are two main categories of substances: mental substances and physical 
substances. He thought that the mind is a separate substance from the body because it does not need the body 
to exist or to be understood. Furthermore, the mind and the body are separate substances because they have 
completely different attributes. Minds are capable of conscious acts such as thinking, doubting, and willing. 
Bodies are not conscious and are simply moved by mechanical forces acting on them. Minds are not  
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extended and so do not take up space. They are a kind of nonphysical or spiritual reality. Because they are 
not extended, they are not made up of parts and cannot be divided. Bodies, of course, are extended, occupy 
space, and can be divided into more elementary particles. 
 
Please answer: 
3. How does Descartes prove that the mind and the body are separate substances? 
 

貳、請詳細閱讀下列英文資料﹐並將其主旨翻譯為中文。每題 25% 

1.  Not only did Confucius give Chinese philosophy its humanistic foundation, but he also formulated some of its 

fundamental concepts, five of which will be briefly commented on here : the rectification of names, the Mean, the Way, 

Heaven, and jen (humanity).………………………………………………   

Most important of all, he evolved the new concept of jen which was to become central in Chinese philosophy.  ………The 

word jen is not found in the oracle bones. It is found only occasionally in pre-Confucian texts, and in all these cases it 

denotes the particular virtue of kindness, more especially the kindness of a ruler to his subjects. In Confucius, however, all 

this is greatly changed. In the first place, Confucius made jen the main theme of his conversations. …………Furthermore, 

instead of perpetuating the ancient understanding of jen as a particular virtue, he transformed it into general virtue. It is true 

that in a few cases jen is still used by Confucius as a particular virtue, in the sense of benevolence. But in the most cases, to 

Confucius the man of jen is the perfect man. He is the true chün-tzu. He is a man of the golden rule, for,“wishing to 

establish his own character, he also establishes the character of others, and wishing to be prominent himself, he also helps 

others to be prominent. ＂In these balanced and harmonized aspects of the self and society, jen is expressed in terms of 

chung and shu, or conscientiousness and altruism, which is the “one thread＂running through Confucius’ teachings, and 

which is in essence the golden mean as well as the golden rule. It was the extension of this idea of jen that became the 

Neo-Confucian doctrine of man’s forming one body with Heaven, or the unity of man and Nature, and it was because of the 

character of jen in man that later Confucianists have adhered to the theory of the original good nature of man. 

 

2. Chinese civilization and the Chinese character would have been utterly different if the book Lao Tzu had never been 

written. In fact, even Confucianism, the dominant system in Chinese history and thought, would not have been the same, for 

like Buddhism, it has not escaped Taoist influence. No one can hope to understand Chinese philosophy, religion, 

government, art, medicine—or even cooking—without a real appreciation of the profound philosophy taught in this little 

book.………   

Whereas in other schools Tao means a system or moral truth, in this school it is the One, which is nature, eternal, 

spontaneous, nameless, and indescribable. It is at once the beginning of all things and the way in which all things pursue 

their course. When this Tao is possessed by individual things, it becomes its character or virtue (te). The ideal life for the 

individual, the ideal order for society, and the ideal type of government are all based on it and guided by it. As the way of 

life, it denotes simplicity, spontaneity, tranquillity, weakness, and most important of all, non-action (wu-wei). By the latter is 

not meant literally“inactivity＂but rather“taking no action that is contrary to Nature＂—in other words, letting Nature 



take its own course. 
 


