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一、請將下列兩段英文翻譯成中文：15％ 

 

The word “good,” says the dictionary, is the most general term of commendation or approbation in the 
language. To say that someone is good, or a good X (good husband, good employee, good driver) is at least 
to put one’s stamp of approval on that person. It’s the use of the word to commend that they all have in 
common. A Viking may say that a good man is one who is brave and fearless, ready to kill anyone who 
stands in his way. A pacifist may say that a good man is one who is meek and humble, never lifting his hand 
against another person. These are rather opposite characteristics. Do different people use “good” as a label 
for these very different characteristics? Shouldn’t we say instead that the word “good” always has pretty 
much the same meaning, but that it is used to refer to different characteristics, depending on what one 
approves? Both the Viking and the pacifist use the word as a term of approbation or commendation, but what 
they commend are very different qualities. 

 
If this is so, there is no single cognitive meaning that “good” always has－unlike “chair” and “stone.” 

The single meaning it has is its favorable emotive meaning－“the aura of feeling that hovers around a word”
－and not any quality it refers to. The quality varies depending on who is speaking and what qualities the 
speaker is commending. 

 
二、請根據下段文章用中文整理出 Berkeley 的觀念論要旨：15％ 

 
No objects independent of the mind exist, said Berkeley, and we could not know them even if they did. 

There is no independently existing matter; what exists is minds and their ideas (sensations, feelings, 
thoughts, etc.). These are all we know, and these are all that exists. (The word “idealist,” used to describe 
Berkeley’s view, does not come from the word “ideal” but the word “idea”; all reality is mental, and consists 
of minds and their ideas.) “That’s all there is; there ain’t no more.” There are not trees and tree-impressions; 
there are only tree-impressions, impressions in our mind that we call trees. 
 
     The first response Berkeley’s view creates is simply that of indignant disbelief: “What! No trees and 
mountains out there? He must be mad!” Samuel Johnson (1709-1784), when asked how he would refute 
Berkeley’s view, kicked his foot against a stone and said, “I refute it thus!” 
 
     But Johnson’s refutation was no refutation at all. Berkeley didn’t believe all our experiences were 
hallucinations. He didn’t deny that a certain visual experience is followed by a certain touch experience 
(which is all that Johnson had when he kicked the stone). He didn’t deny that there was a stone, or a tree, or a 
chair. He only denied the existence of anything outside the realm of our sense-impressions. 
                                                                          背頁尚有試題 
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     Berkeley did indeed believe that there are chairs, but not that our chair experiences “represent” 
anything existing outside us and independently of us. He believed, rather, that “chair” and all other 
physical-object words are names for recurring patterns, or complexes, of sense-experiences, and nothing 
else. Berkeley would say, “If by ‘physical objects’ you mean anything other than our sense-experiences, I 
insist that they do not exist, nor could we know that they existed even if they did. But if by ‘physical objects’ 
you mean groups or complexes of sense-experiences, then they undoubtedly do exist－indeed, we are aware 
of them every waking moment of our lives, since we are constantly having sense-experiences that fall into 
ordered patterns or groups.” 
 
三、請將下列兩段英文翻譯成中文：20％ 

 
     We can’t deduce any statement about the future from any statements about the past. And we can’t 
inductively show it, since induction is the very thing in question; we can’t assume it without begging the 
question (assuming the point at issue). But we can do something else; we can give a pragmatic justification 
of it－not of the principle itself, but of our adoption of it. We can interpret it as a kind of rule of the scientific 
enterprise. We justify the adoption of a rule of baseball only if the rule makes the game more interesting or 
challenging. We justify the adoption of the uniformity of nature principle in terms of the goals that would be 
realized by such adoption, the understanding of nature’s workings, and the ability to use that understanding 
to predict future events and sometimes even to control them. 
 
     We don’t know, of course, that there exists an order of nature that extends into future. But if there is, 
then what we can call the scientific method－observing the data, noting apparent uniformities, discovering 
possible exceptions to them, varying the conditions, devising explanatory hypotheses－is our best bet for 
making future discoveries. Guessing, armchair philosophizing, crystal gazing, or having intuitions or 
mystical seizures won’t do it: only painstaking observation and experiment will enable us to succeed. 
 

四、以下是有關於孔子的兩個哲學觀念的簡單說明： 

In insisting on the rectification of names, Confucius was advocating not only the establishment of a 
social order in which names and ranks are properly regulated, but also the correspondence of words 
and action, or in its more philosophical aspect, the correspondence of name and actuality. This has 
been a perennial theme in the Confucian school, as well as in nearly all other schools. By the Mean, 
Confucius did not have in mind merely moderation, but that which is central and balanced. This, too, 
has been a cardinal idea in Chinese thought. In a real sense, the later Neo-Confucian ideas of the 
harmony of yin and yang and that of substance and function did not go beyond this concept. 

請解釋文意，並說明這兩個觀念的哲學思想。（25%）                



東吳大學九十九學年度碩士班甄試入學試題 
第 3 頁，共 3 頁 

系 

級 
哲學系碩士班 

考試 

時間 
 90 分鐘 

科 

目 
哲學英文 

本科 

總分 
 100 分 

 

五、以下是《老子》第一章全文的英譯（也許你/妳有不同於譯文的理解），是《老子》最知名、最重

要的一章： 

The Tao (Way) that can be told of is not the eternal Tao; 

The name that can be named is not the eternal name. 

The Nameless is the origin of Heaven and Earth; 

The Named is the mother of all things. 

Therefore let there always be non-being so we see their subtlety, 

And let there always be being so we may see their outcome. 

The two are the same,   

But after they are produced, they have different name. 

They both may be deep and profound (hsüan). 

Deeper and more profound, 

The door of all subtleties! 

請解說此章的文意，並闡釋其哲思。（25%） 

 

 

 

 

 

 

 

 

 


